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	Ealing Agreed Syllabus: guidance for teachers

	
	Unit title: The Bahá’í Faith


	Learning objectives
	Suggested activities
	Suggested resources

	Manifestations of God

	AT1

Pupils know what Bahá’ís believe about the nature and role of the Manifestations of God; they are able to explain what Bahá’ís mean by the eternal covenant of God and the covenant of Bahá’u’lláh.

AT2

Pupils to think about their own ideas to explain the existence of different religious traditions.
	Starter: Read the following quote, pointing out that it is from one of the founder of a religion—the Bahá’í Faith—established in 19th century Persia (now Iran) that has spread round the world.

 O people! Consort with the followers of all religions in a spirit of friendliness and fellowship. (Tablets of Bahá'u'lláh, 22) 
Tell class that they are going to learn about a faith that has as one of its major tenets a belief in the unity of all religions. As an introduction, show how the ringstone symbol reflects Bahá’í belief in three interlocking unities: the oneness of God, the oneness of God’s prophets or messengers (the ‘Manifestations of God’), and the oneness of humanity. 
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Development: 

1) Explain to pupils the Bahá’í beliefs that all the major religions and their messengers originate from the same God, that the most recent religion is called the Bahá’í Faith and that there are two messengers of the religion, The Báb and Bahá’u’lláh, a name that means ‘Glory of God’.

2) Point out that Bahá’ís refer to these messengers as “Manifestations of God.” That they believe that these individuals reflect the perfections/attributes/qualities of God like a perfect mirror.

(cont.)

3) Discuss the meaning of a covenant, reminding pupils of some of the Biblical covenants (e.g. between God and Noah, and God and Abraham). Introduce the Bahá’í belief in an eternal covenant between God and humanity. Explain that the founder of the religion, Bahá’u’lláh, also set up a covenant to protect the faith following his death, which ensured the succession of authority (see background information). 

4) Produce a mind-map type diagram of the Bahá’í understanding of the relationship between religious traditions, messengers and God (keep this to refer to when doing the lesson on progressive revelation).

Conclusion: Class to discuss their thoughts about the Bahá’í understanding of what distinguishes a Manifestation of God from an ordinary person.


	For galleries of images and photos: 

http://www.bahaindex.com/ 

http://workshops.prohosting.com/holyland/ 

http://media.bahai.org/ 

International website of the faith: http://www.bahai.org/ 

Basic facts of the faith: http://www.bahai.org.uk/gi/intro.htm 

Bahai reference library:

http://reference.bahai.org/en/

	Early history: The Báb

	AT1 

Pupils can recall the story of the declaration of The Báb; they understand that he is regarded both as an independent Messenger of God and a herald leading to Bahá’u’lláh.
AT2

Pupils can talk about contemporary charismatic figures who have inspired them.


	Starter: Set the scene for the declaration of The Báb by talking a bit about the early 19th century’s study of religious prophesies and the search for the coming of the next manifestation of God.

Development:

1) Tell the story—or let the pupils read—the description of Mulla Hussayn’s search for the Promised One and his meeting with the young Ali-Muhammad in Shiraz. 

2) Introduce or let the pupils read the description of the Declaration of The Báb to Mulla Hussayn. Discuss the signs Mulla Hussayn was looking for and how he found them, the meaning of Ali-Muhammad’s new name (“The Báb”) and his role as a herald.

3) Give a brief overview of The Bábi movement, how The Bábi community flourished and grew in popularity; how it was attacked by clergy who were jealous of The Báb’s popularity, and how the new Prime Minister in ordered his execution in 1850.

4) Introduce or let pupils read in small groups the account of the execution of The Báb (see background information). How does this compare to accounts of miracles from other traditions? What might this version of events say about the impact The Báb had on his followers?

Conclusion: Class discusses what their reaction might have been if they had been an unbiased observer to the execution and/or a devoted follower.

Extension:

Write a newspaper article reporting Mulla Hussayn’s account of The Báb’s declaration or an interview with Sam Khan, the commander of the soldiers in the firing squad. Less able pupils could produce a storyboard.


	Introduction to the Bahá’í faith on BBC website: http://www.bbc.co.uk/religion/religions/bahai/


	The revelation of Bahá’u’lláh

	AT1

Pupils are able to give a brief description of Bahá’u’lláh’s declaration and exile.
AT2 

Pupils should reflect on how their own ideas are affected as they come in contact with people from different cultures and religions.
	Starter: Set the scene for the emergence of Bahá’u’lláh as the founder of a new religion: his days as a follower of The Báb and his imprisonment along with other Bábis following The Báb’s execution. Ask class to make comparisons between the relationship of The Báb to Bahá’u’lláh with the relationship of John the Baptist to Jesus.

Development: 

1) Describe vividly Bahá’u’lláh’s dream/vision in prison. Discuss with pupils whether they have ever had an experience that radically changed their life.

2) Describe how the religious establishment in Iran felt threatened by the beliefs of The Bábis, and how Bahá’u’lláh spent most of his life in exile. Compare this to the experience of other founders of religions, e.g. Jesus and Muhammad.

3) Consider how new ideas can initially feel very threatening to one’s sense of established order. Point out that Bahá’ís are still persecuted in Iran today.

4) Describe the events—now known as the declaration of Bahá’u’lláh—that took place in the Ridvan garden in Baghdad in 1863, pointing out that these events are commemorated by Bahá’ís each year during the feast of Ridvan.

Conclusion: Discuss with class how modern religious education has affected their own ideas and beliefs. Ask them to give one example of something from a different tradition that has inspired them, or made them think. How do we cope with the multiplicity of ideas on the same subject? Can more than one be right?


	

	Symbols of belief

	AT1

Pupils should be able to list several of the tenets of the Bahá’í faith.

AT2

Pupils reflect on how living in a multicultural society calls on them to be open to new ideas.


	Starter: Look at an image of the 9-pointed star that is the main symbol of the Bahá’í Faith and consider some of the associations this symbol has for Bahá’ís. 

Development: 

1) Explain how the 9 points of the star can be associated with basic tenets of the faith, i.e.:

· The oneness of God

· The oneness of humankind

· Oneness of religion

· Independent investigation of truth

· Unity of religion and science

· Equality of men and women

· The need for universal education

· The need for economic justice

· The spiritual foundation of society

2) Discuss the relevance of these tenets to the modern concept of the ‘global village’ and our multicultural society.

3) Looking at the symbol of the greatest name (see background information), consider the Bahá’í concept of God.

Conclusion: Look briefly at the history of the United Nations (see “The United Nations: an introduction and history for students” on the United Nations Cyberschoolbus website, link right), and compare its goals and ideals with those of the Bahá’í Faith, pointing out that the Bahá’ís have often worked in partnership with the UN. 

Extension: relate one or more of these principles to the concept of global citizenship or consider one of them in the context of the time they were developed (e.g. the equality of men and women and the involvement of Bahá’ís in the campaign for women’s suffrage).


	United Nations cyber-school bus website: http://cyberschoolbus.un.org/ 

	Progressive revelation

	AT1

Pupils to understand the concept of progressive revelation

AT2

Pupils can apply the idea of progressive revelation to modern progress.


	Starter: Get pupils to consider about how their learning has evolved during the various stages of their schooling.  Get them to think of how their parents, teachers or carers have answered their questions, and how the answers have changed as they have grown older. Ask for examples of how the depth of their own understanding/expertise with regards to a particular school subject, sport or talent changes as they grow older and accumulate more knowledge and experience.

Development: 

1) Consider how Jesus put a new slant on some of the Jewish beliefs of his day, and how Muhammad referred to, and elaborated on, the Jewish and Christian beliefs he had been exposed to as a young man and during his travels as a merchant. Also look at the way Guru Nanak ‘tried out’ both Hinduism (the religion of his parents) and Islam (the other predominant religion in his village) before he was inspired with a new way of expressing faith that drew on both traditions.

2) Read the extract on progressive revelation from Gleanings of the Writings of Bahá’u’lláh that appears in the background information, and discuss the final sentence, i.e.: “The prophets of God should be regarded as physicians whose task is to foster the well-being of the world and its peoples, that, through the spirit of oneness, they may heal the sickness of a divided humanity.” 

3) Point out that, although they would not attribute a divine source for progressive revelation, most atheists would accept that present day ideas have been inspired by, and have evolved from, those of previous generations.

4) Break class into groups and get them to design a poster that illustrates the idea of progressive revelation. Encourage them to be creative.

Conclusion: The groups share their work with the class.


	Materials for making posters: paper, coloured pens or crayons, etc.

	Living the Faith

	AT1
Pupils can describe forms and characteristics of worship in the Bahá’í Faith; they understand the organisation of the Faith.

AT2

Pupils can suggest ways that the process of Bahá’í consultation might work in other situations.


	Starter:  Introduce some of the major Bahá’í scriptures. Explore the duties of a Bahá’í, in particular the nature of obligatory prayer and consider the impact these prayers would have on daily life. Explore and discuss different forms of worship in the Bahá’í Faith such as: fasting, service, work, meditating and prayer. 

Development: 

1) Compare the Bahá’í fast, its purpose and form with similar observances in other religions (Lent, Ramadan etc).
2) In groups, read the obligatory prayers and draw out key messages and themes. 

3) Discuss in groups how work can be considered worship. What qualities, virtues and characteristics would be involved? 

4) Explain the organisation of the Bahá’í Faith into Local and National Spiritual Assemblies and the Universal Hall of Justice.
5) Explain the religion’s decision-making tool, i.e. Bahá’í consultation. 

Conclusion: Discuss how the process as defined in the Bahá’í Faith can be fruitfully applied to other situations.
Extension:

Pupils interview a member of the local Bahá’í community about the impact that worship has on their everyday life.


	The Spiritual Assembly of the Baha’ís of Ealing can provide books, tapes, teachers’ notes and artefacts, as well as speakers for assemblies and RE lessons. Contact: Marjohn Pourtabib, 020 8993 4042 or 07941 332522.
The Bahá’í information office is located in the UK National Bahá’í Centre in Rutland Gate. www.bahai.org.uk/opi 

Bahá’í Information Office, 27 Rutland Gate, London SW7 IPD, 020 7584 2566  opi@bahai.org.uk
Website of Bahá’í prayers , including the three obligatory prayers

http://www.bahaiprayers.org/index.htm

Bahá’í scriptures:

http://www.ibiblio.org/Bahai/TrueSeeker/
Kitabi-Aqdas, the Book of Laws.

Bahá’í prayer book

The Hidden words




	Key words
	Manifestation of God, The Báb, Bahá’u’lláh, Abdu’l-Bahá, Shoghi Effendi, Bahá’ís, Bábis, Mulla Hussayn progressive revelation, Universal House of Justice, Spiritual Assembly, Nineteen Day Feast, covenant

	Points to note
	From a Bahá’í perspective it is disrespectful to draw the manifestations of God or role-play their characters. Abstract symbols are acceptable, as are role-play of eye-witnesses, or reading passages of their writings. If copies of the Bahá’í scriptures are to be used as artefacts, they should be handled respectfully. Whole texts downloaded from the net should not be presented as artefacts.


Outcomes

At the end of this unit, most pupils will:

· be able to describe in writing the meaning of the three major Bahá’í symbols.

· know something about the role’s of The Báb and Bahá’u’lláh in the founding of the faith, and the historical context.

· understand the concept of progressive revelation as explained by Bahá’u’lláh.
Some pupils will have made less progress and will:

· be able to name the three major Bahá’í symbols and describe the meaning of one of them

· be able to name the founders of the faith.

· Understand that Bahá’ís believe that all religions are linked.

Some pupils will have made more progress and will be able to do all of the above. In addition they will:

· be able to describe in writing the Bahá’í  belief in an eternal covenant between God and humankind.

· be able to compare the experiences of The Báb and Bahá’u’lláh with other religious figures.
· be able to critically examine the idea of progressive revelation as an explanation for the existence of different religions.
	Background information
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	Ringstone symbol

The pivotal principles of the Bahá’í faith are unity, peace and advancement. Unity is expressed in three inter-related ways: the unity of God, the unity of religion and the unity of humanity, and this is reflected in the ringstone symbol, which as its name suggests appears on rings and pendants (and occasionally as an architectural feature). The vertical bar represents the connection of these unities, and the stars flanking the glyph represent The Báb and Bahá’u’lláh, the founders and prophets of the faith.
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Kitáb-i-Aqdas (‘most holy book’) 

covenantstudy.org
	“Bahá'u'lláh desired that there should not be any ground or reason for disagreement among the Bahá'ís. Therefore, with His own pen He wrote the Book of His Covenant.” Abdúl Bahá, The Promulgation of Universal Peace
Bahá’ís believe that God’s promise to humanity is that they will never be left without guidance: this is the eternal covenant. They believe that God has always provided for humankind’s spiritual needs through a series of messengers and will continue to do so in the future. The names and the teachings of some of these messengers—e.g. Moses, Christ, Muhammad, Krishna and Buddha—are known.  Others however are unknown, but each was entrusted with a message from God about how to live in a particular age. Each ‘Manifestation of God’ is a unique individual with a name and personality of their own, but on another level they are all part of the same divine spirit. Bahá’ís believe that the messenger for the present time is Bahá’u’lláh. They also believe that while the basic spiritual laws of truth, honesty, generosity and kindness never change, the social laws are developed from one religion to the next, and have varied due to the needs of the time. 
Bahá’ís believe that there has to be a centre of authority in the faith in order to hold it together and enable its followers to work together. It is only when there is unity that real progress can be made. In the “Covenant of Bahá’u’lláh” Bahá’u'lláh appointed his son, Abdu’l-Bahá, to be the interpreter of his words after his death. In turn, Abdu’l-Bahá made a will appointing his grandson, Shoghi Effendi, to be the guardian of the faith. After the death of Shoghi Effendi, the Bahá’í Faith was sufficiently strong and widely established to be able to complete the system laid down by Bahá’u’lláh. This system includes institutions at local (Local Assembly), national (National Assembly) and international level (Universal Hall of Justice), which are elected in a spiritual atmosphere by secret ballot, without nominations or canvassing. Since the completion of this system, authority belongs to the institutions rather than to any individual. There are now Bahá’ís in every country of the world and one hundred years after the passing of its founder, the Bahá’í Faith remains united.
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	The nine-pointed star is generally used by Bahá’ís as a symbol of their religion. The chief goal of the Bahá’í Faith is world peace. This is embodied in a whole range of​ related teachings such as the: ​

· equality of men and women

· abolition of all forms of prejudice

· abolition of extremes of poverty and wealth

· establishment of a world government

· promotion of a universal auxiliary language

· implementation of universal compulsory education founded on and engendering spirituality and morality
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The greatest name
	Concept of God

Bahá’í belief is centred upon the existence of one God, alone and transcendent, unknowable in essence, beyond physical description or limitation. A creator and lord of an infinite number of physical and spiritual worlds who has been active in history through the agencies of the Holy Spirit, the angels, the messengers and prophets, and the lives and deeds of pious men and women everywhere.

Bahá’u’lláh teaches that God has revealed, and will continue to reveal, His message to humanity progressively over the ages, through a succession of great messengers. Their essential spiritual teachings are always the same, having been given out according to the conditions of the age and the capacity of the human race to grasp them. This is partly what motivates Bahá’ís to work in a spirit of friendship and concord with the followers of other religions, in their striving for a peaceful world.
The three symbols most important to the faith are the ringstone symbol, the nine-pointed star and the ‘greatest name’. This symbol is the phrase Ya Baha’u’l-Abha—i.e. “Glory of Glories”—rendered in calligraphy. (Baha, ‘glory’, is also found in the name of Bahá’u’lláh.)
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Shiraz gate

flickr.com

	The Bahá’í Faith was established in Iran (then called Persia) in the mid-nineteenth century. Mainly a Muslim country, there were also communities of Zoroastrians, Christians and Jews in Persia, all of whom made up the first adherents of the Bahá’í Faith. 

The majority of Muslims in Persia at this time were Shi’a Muslims (as opposed to those of the Sunni tradition). Shi’a Muslims believe that it was the Prophet’s intention that his descendants inherit the spiritual and temporal leadership of the Muslim faith and that these leaders be called imams (or leaders). 

Muhammad al-Muntazar al-Mahdi was the Twelfth Imam. The Shi’a believe that as a young boy, he was hidden in a cave under his father’s house to avoid persecution. His disappearance marked the end of the leadership of the direct descendants of the Prophet, however the Shi’a believe this twelfth imam is not dead and will return to revive the true message of Islam. Muslims have called this promised deliverer the Mahdi (the guided one) and Qaim (he who will arise).

Throughout his disappearance, the 12th imam was believed to have communicated with the outside world through a series of deputies who took the title Báb, ‘gate’. There had been four Bábs up to 941 CE but the last Báb had died without naming a successor. It was widely believed that God would appoint a successor who would restore this channel of communication, and it is in this context that the people of 19th century Persia were awaiting the coming of the next manifestation of God and that Mirza Ali Muhammad was able to believe that he was this figure.
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Site of The Báb’s declaration

Shiraz, Iran  (This building has 

now been destroyed as apart of the persecution of Bahai’s in Iran)

EGfL
	At the beginning of the 1800s, many religious scholars in the Middle East—both Christian and Muslim—were preparing for what they believed was the coming of a new Messenger from God. Mullá Husayn was the pupil of one Siyyid Kázim, who told him to go to Shíráz in search of the Promised One. On the evening of 22nd May 1844, Mullá Husayn was met by a young man wearing a green turban—the sign of a direct descendant of Muhammad—who showed him great kindness and hospitality. This was Mirza Ali Muhammad, born 20 October 1819 CE in Shiraz, Persia. As a youth he was noted for his charm and great beauty, but also for his exceptional piety, unfailing in his observance of the prayers, fasts and other ordinances of Islam. When Ali Muhammad was 25 he had an experience that led him, on 23 May 1844, to declare to Mullá Husayn that he had been elected by God to be one of his messengers (see below).

Ali Muhammad himself set out on a pilgrimage to Mecca, arriving there in December 1844, where he openly declared his mission. When he subsequently returned home his eloquence and zeal as a reformer aroused great enthusiasm among his supporters. However the orthodox Muslim clergy denounced him, and undertook the suppression of the new movement. Persecution increased, with large numbers of his followers imprisoned or put to death. Finally, on 9 July 1850, The Báb was publicly executed by the government for heresy.

One of the early Bábis was Mirza Husayn ‘Ali, who became one of The Báb’s most fervent followers: as a result Bahá’ís consider The Báb to be the cofounder of their religion. (Mirza Husayn ‘Ali would later assume the title of Bahá’u’lláh, ‘Glory of God’.)

	The Declaration of The Báb (extracted from Mullá Husayn by Lowell Johnson, bahai-library.com)

Seeking for the promised one, Mullá Husayn seemed to be drawn as if by a magnet to the north, and so he travelled to Shíráz. As he reached the gate of the city, he sent his two companions ahead to a certain mosque. “God willing,” he said, “I will join you there for the evening prayer.” A short time later, while walking outside the gate of the city, Mullá Husayn saw a beautiful green-turbaned youth approach. The young man greeted him with a smile of loving welcome, embracing him as though he had been a lifelong friend. He then invited Mullá Husayn to his home to rest and refresh himself after his journey. 

Mullá Husayn tried to excuse himself saying he had two friends waiting for him. But the youth insisted. “Commit them to the care of God,” he said. “He will surely protect and watch over them.” Unable to refuse, Mullá Husayn followed the young man to his house. When the youth welcomed him with a saying of the Prophet Muhammad from the Qur’án—“Enter therein in peace, secure”—Mullá Husayn was filled with joy that he should hear such auspicious words in the first house he entered in Shíráz. 

As soon as he was seated, the servant brought a jug of water, and the youth invited Mullá Husayn to wash his hands and feet so he would feel refreshed. Mullá Husayn asked if he could go into another room to wash himself, but the young man refused, instead pouring the water over Mullá Husayn’s hands himself. Then, he gave him a cool drink and made some tea. Afterwards Mullá Husayn stood up and said, “The time for evening prayer is approaching. I have promised my friends to join them at the mosque.”  The youth was very calm and courteous, but told Mullá Husayn he must have told his friends he would join them Insha’Allah, “God willing” but that it seemed as if God had other plans for him. He told him not to worry about keeping his promise. These words calmed Mullá Husayn and he settled down to pray. This was his prayer: “I have tried with all my soul, O my God, and until now I have failed to find Thy promised Messenger. I know that Thy word will not fail, and that Thy promise is sure.”

After the prayers were finished, the youth asked him whom he regarded as his new leader now that his previous teacher had passed away. Mullá Husayn replied that his teacher had told all his followers to leave their homes and travel in search of the Promised One. The youth then asked Mullá Husayn if his teacher had given him any signs by which he would know this Promised One.  Mullá Husayn answered, “Yes, he said that the Promised One would be a descendant of the Prophet Muhammad, and of the family of Fátimih. He would be more than twenty and less than thirty years old. He would have knowledge without having studied. He would be of medium height, would not smoke, and would be physically perfect.” There was silence for a while, and then the young man said with a strong voice: “Behold, all those signs are manifest in me!” He then repeated each of the signs, and showed how each one was true. 

Mullá Husayn did not at first believe. He remembered what his teacher had told him, that the Promised One would be a holy man, very wise, with more knowledge than any other person on earth. Before he had left on his travels Mullá Husayn had decided upon two tests for the Promised One: he must reveal an explanation of part of the Qur’án known as the Súrih of Joseph without being asked to do so, and he must explain a book which Mullá Husayn had written. When he asked the young man to read his book and explain it to him, the other man happily did so, within a few minutes explaining  all the ideas and answering the questions. Then, before Mullá Husayn could speak, the young man said, “Now is the time to reveal the commentary on the Súrih of Joseph.” Mullá Husayn needed no further proof. He just sat there before the other man watching him write his explanation, and listening to his beautiful words. When he had finished, he told Mullá Husayn that it is for God to test his servants and not for his servants to judge God by their own poor standards.

Mullá Hussayn’s head was going round and round from all he had heard. He felt he had to rise, and he begged to leave. But the young man smiled and told him that if he left then, whoever saw him would say, “This poor youth has lost his mind.” At that moment the clock showed two hours and eleven minutes after sunset, on the evening of the 22nd of May 1844. The young man turned to Mullá Husayn and said, “This night, this very hour will, in the days to come be celebrated as one of the greatest and most significant of all festivals. Render thanks to God for having graciously assisted you to attain your heart’s desire…O thou who art the first to believe in me! Verily, I say, I am The Báb, the Gate of God, and thou art The Bábu’l-Báb, the gate of that gate.”

The Martyrdom of The Báb

In the year 1850 a new Prime Minister of Persia, aware of the rapidly increasing number of people attracted to The Báb and his teachings, ordered his execution. The Báb was brought to the city of Tabriz and confined to a cell next to a courtyard, which was to be the scene of his martyrdom. As The Báb was being conducted to the cell, a young man named Anis forced his way through the crowd and threw himself at The Báb’s feet. “Send me not from thee, O Master,” he pleaded. He begged The Báb to allow him to follow him wherever he might go. Anis was immediately arrested and placed in the same cell as The Báb and his secretary. 

Early the next morning, 9 July 1850, The Báb was working with his secretary when an official suddenly interrupted their conversation. “Not until I have said to him all those things I wish to say,” The Báb told the official, “ can any earthly power silence me. Though all the world be armed against me, yet shall they be powerless to deter me from fulfilling to the last word my intention.” But the official ignored The Báb, taking him to the house of the most prominent clergy of the city who, without hesitation, signed the decree for The Báb’s execution.

Later that morning The Báb was conducted to the courtyard where a crowd of nearly ten thousand people had gathered to witness his execution. He was delivered into the hands of Sam Khan, the commander of the regiment of soldiers. But Sam Khan, finding himself greatly affected by The Báb’s behaviour, was seized with fear that his action would put the wrath of God upon him.  “I profess the Christian Faith,” he explained to The Báb, “and entertain no ill will against you. If your cause be the cause of truth, enable me to free myself from the obligation to shed your blood.”

“Follow your instructions,” The Báb replied, “and if your intention be sincere, the Almighty is surely able to relieve you of your perplexity.”

Sam Khan ordered his men to drive an iron nail into the wall and attach two ropes to it. From these ropes The Báb and Anis were suspended. Anis begged Sam Khan to be placed in such a manner that his own body would shield that of The Báb. As soon as they were fastened the regiment arranged itself in three rows, each of two hundred and fifty men. One after the other, each row opened fire.

When the smoke from the seven hundred and fifty rifles cleared away, the astonished crowd gathered on the roof of the barracks and the rooftops of adjoining houses saw a scene they could hardly believe. There, standing before them alive and unhurt, was Anis, whilst The Báb had disappeared from sight. The bullets had only cut the ropes from which they had been suspended. A frantic search for The Báb began, who was eventually found seated in his cell, completing his interrupted conversation with his secretary. “I have finished my conversation,” The Báb said, completely calm. “Now you may proceed to fulfil your intention.”

Stunned by what had taken place, Sam Khan refused to allow his men to shoot again and ordered them to leave the courtyard, resigning his post, forcing another regiment to be brought in to carry out the execution. Once more The Báb and Anis were suspended in the courtyard, and the soldiers opened fire. This time the bullets found their mark. The bodies of The Báb and Anis were completely shattered yet their faces remained almost untouched. 

The very moment the shots were fired a gale of exceptional violence arose and swept over the whole city. From noon till night a whirlwind of dust obscured the light of the sun, and blinded the eyes of the people of Tabriz.
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Shrine of The Báb

Haifa
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Ridvan Gardens

Akka

www.bahai.dk

	Mirza Husayn ‘Ali, (who would later assume the title of Bahá’u’lláh, ‘Glory of God’), was the eldest son of a wealthy Tehran family. When The Báb declared his mission in 1844, Bahá’u’lláh was 27 years old. He soon became recognized as one of the most powerful and fearless of The Bábis.

In 1852, one of The Báb’s followers attempted to kill the Persian Shah as revenge for Mirza ‘Ali; he was immediately put to death, and other Bábis were thrown into prison or killed.

One of those imprisoned was Mirza Husayn ‘Ali. It was while he was in prison that he had a vision in a dream. “Verily, we shall render thee victorious by thyself and by thy pen,” he heard. “Grieve thou not...” He was also assured that others would be sent to aid him. Bahá’u’lláh’s imprisonment lasted for months, and when it was finally determined that he had had no part in the assassination attempt, he was exiled to Iraq.

About a year after arriving in Bagdad Bahá’u’lláh retired to the wilderness, where he spent a further two years in contemplation and retreat. On his return, he began to spread his message of unity. Jews, Christians and Zoroastrians—as well as Muslims—became interested in his teachings, but certain Muslim mullahs, finding him a threat, petitioned for his further banishment. Eventually he was summoned to Constantinople by the Turkish government (who were in collaboration with the Shah). As Bahá’u’lláh and his family prepared to depart, his desperate followers besieged his house and he was forced to withdraw to a local park.

It was during this time (21 April to 2 May 1863) that he announced that he was the one whose coming had been foretold by The Báb. The garden where this declaration took place became known to Bahá’ís as Ridvan (‘paradise’), and the Feast of Ridvan, held annually on the anniversary of those twelve days, commemorates this time.

After several years in Turkey, Bahá’u’lláh was exiled yet again, to the prison city of Akka in Palestine. When followers continued to arrive to hear his teachings he was eventually released from prison. He spent the last years of his life in a mansion outside the city, where he produced volumes of writings on many different topics ranging from the abolition of slavery to the importance of an international language and the promise of world peace. He continued to receive the pilgrims that flocked to his side, and died in 1892 CE.

	

	 “God the creator says: ‘There is no distinction whatsoever among the bearers of my message. They all have but one purpose; their secret is the same secret…’…The measure of the revelation of the prophets of God in this world, however, must differ. Each and every one of them has been the bearer of a distinct message, and has been commissioned to reveal themselves through specific acts. …Their revelation may be compared to the light of the moon that shines its radiance upon the earth. Though each time it appears it reveals a fresh measure of its brightness, its inherent splendour can never diminish, not can its light suffer extinction. …Every prophet whom the almighty and peerless creator has sent to the peoples of the earth has been entrusted with a message and charged to act in a manner that would best meet the requirements of the age in which they appeared…The prophets of God should be regarded as physicians whose task is to foster the well-being of the world and its peoples, that, through the spirit of oneness, they may heal the sickness of a divided humanity…” (Extracted from Gleanings from the Writings of Bahá’u’lláh, 34: 3-6)

See also: http://www.bahaistudy.org/intro101/section3.html  
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“The Promised One has come”

Persian calligraphy, c 1844
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	Bahá’u’lláh wrote on a wide spectrum of subjects; the history of religion, practical and applied ethics, morality, spirituality, economics, social organisation, human rights and prophesies. He continued to write during his entire ministry while in prison and in exile. The sum total of his books, tablets and epistles numbers more than a hundred volumes. He wrote most of them to specific individuals in response to questions. Each piece of writing was composed in the language, vocabulary and literary style that the recipient understood and would recognise. However, regardless of their intended recipient, Bahá’u’lláh’s writings are both personal and universal. 

Kitab-i-Aqdas: The Most Holy Book

In this book, Bahá’u’lláh outlined laws and ordinances.  

“While in prison We have revealed a book which We have entitled ‘The Most Holy Book’. We have enacted laws therein and adorned it with the commandments of thy Lord Who exerciseth authority over all that are in the heavens and on the earth…”

The Kitáb-I-Iqán: The Book of Certitude

In this book Bahá’u’lláh describes the continuum of divine revelation across the ages. It describes and confirms the common threads running through all the religions. 

The Hidden words: a composition of 153 proverb-like utterances which present Bahá’u’lláh’s depth of religious of the spiritual truth at the heart of all religions. It is wisdom, wrapped in brevity and revealed in two parts, the first in Arabic and the second in Persian. 
The Seven Valleys and the Four Valleys: Bahá’u’lláh uses the terminology of the twelfth-century Sufi, Faridu’d-Din Attar to describe the stages on the mystical path along which the seeker must travel towards God. 
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Dome of the House of Worship

Wilmette, Illinois
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Detail showing ‘the greatest name’
	Bahá’ís practice their faith in various ways;

· by participating in private and public worship; 

· joining in with other Bahá’ís for various religious and social activities;

· reading the Bahá’í scriptures;

· taking part in celebrations of festivals and special days;

· by living a good life.

Worship involves daily prayers and meditation, living according to the teaching of Bahá’u’lláh and service to humankind. Bahá’ís are encouraged to turn to God in prayer and meditation every morning and evening and they have a choice from three different prayers of varying lengths.

For a Bahá’í, their whole life can become a prayer or form of worship if lived in an attitude of thankfulness and service to humankind. Bahá’u’lláh has ordained that one’s work can be an act of worship if dedicated to the service of God’s cause. Apart from the prayer for the dead, congregational prayer has no part in the Bahá’í Faith, but community worship does. Every nineteen days the community will meet for the ‘Nineteen Day Feast’. This consists of three parts: 1) a devotional programme, where prayers and selections from the Bahá’í scriptures are read, sung or chanted aloud; 2) consultation, where information, ideas and concerns are raised and discussed, and 3) social, where refreshments—anything from water to a full meal—are served and the participants socialise. The basic format is observed worldwide, though the character of the feast may vary from country to country.

The nineteenth month of the Bahá’í year is the month of the fast. For nineteen days between the 2nd and 20th inclusive, Bahá’ís abstain from food and drink between the hours of sunrise and sunset. The fast is intended to be a time of spiritual renewal during which a person meditates, prays and attempts to enhance their spiritual strength. Abstinence from food and drink is symbolic of renouncing attachments to the mortal world. The fast is compulsory for all Bahá’ís between the ages of fifteen and seventy who are in good health. Expectant and nursing mothers, travellers, those in engaged in hard physical labour and the sick are exempt. Keeping the fast is seen as a privilege rather than a burden, hence fasting should not be undertaken in a grudging manner, but rather joyfully as an opportunity to draw closer to God.
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Bahá’í temple, Wilmette, Indiana
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	The Local Spiritual Assembly

In each area where there are sufficient Bahá’ís, a Local Spiritual Assembly is formed. An annual election takes place for the nine members of the Assembly.  “The Lord hath ordained that in every city a House of Justice be established wherein shall gather counsellors to the number of Bahá(9)..” Bahá’u’lláh
The functions of the Local Spiritual Assembly are many. They are essentially responsible for the well-being of all: “They must endeavour to promote amity and concord... They must do their utmost to extend at all times the helping hand to the poor, the sick, the disabled, the orphan, the widow, irrespective of colour, caste and creed...”
Being part of a spiritual process, all Bahá’í elections take place without any form of electioneering. Each believer is simply called upon to cast a vote by secret ballot for any nine people from the local Bahá’í community, according to his or her conscience, aided by prayer and meditation. The nine people who receive the most votes become the members of the Local Spiritual Assembly. 

The National Spiritual Assembly

In each area, the Bahá’ís elect delegates to go to an annual National Convention, at which a National Spiritual Assembly is elected for the whole country. The National Assembly consists of nine people, and forms a link between the Local Spiritual Assemblies and the Universal House of Justice. The National Spiritual Assembly represents the Bahá’í community in its relations with other institutions at national level and decides upon matters which affect the entire national community. There are National Spiritual Assemblies serving almost every country in the world.
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Universal House of Justice

Haifa, Israel
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	The Universal House of Justice

Every five years, the members of the various National Spiritual Assemblies meet together to elect the nine members of the Universal House of Justice. The Universal House of Justice is a permanent body working in Haifa, Israel. It has a written constitution and was given certain responsibilities by Bahá’u’lláh himself, who wrote: 

“The men of God’s House of Justice have been charged with the affairs of the people. They, in truth, are the Trustees of God among His servants and the daysprings of authority in His countries” 

Because conditions are always changing, the Universal House of Justice has the function of making laws or taking action as appropriate to the particular time. It cannot change the laws of Bahá’u’lláh—Bahá’ís believe that only the next Manifestation of God can do that—but it can enact or repeal its own laws within Bahá’u’lláh’s framework: 

“It is incumbent upon the Trustees of the House of Justice to take counsel together regarding those things which have not outwardly been revealed in the Book ... God will verily inspire them with whatsoever He willeth.”
The Appointed Arm 

The Bahá’í administration does not consist only of elected members; there is also an appointed arm. Every five years the Universal House of Justice appoints a board of counsellors for each continent. Their role is to inspire, advise and assist the Bahá’ís. These counsellors then appoint auxiliary boards in each country or area, whose members in turn have assistants to help them in their work. In general, the counsellors will consult with the national assemblies, and encourage co-operation and cross-fertilisation of ideas between countries. The auxiliary board members and their assistants operate at a more local level.

The Bahá’í administration, therefore, has an elected arm and an appointed arm, and works most successfully when the two arms are functioning together in harmony.

	Bahá’í consultation is the tool used for reaching harmony and unanimity in decision-making in Bahá’í communities. Bahá’í s believe that most problems are more easily solved by groups than by individuals. The first step in consultation is to ascertain the pertinent facts. Next, the spiritual principals which apply to the situation are identified. Then, through discussion and prayer, a cooperative and harmonious decision is reached.

In the Bahá’í consultation process, people are taught to present their ideas to the group for consideration, but not to hold fast to their own opinions. The goal is to achieve a spirit of cooperative and harmonious decision-making. The ultimate decision may be a new idea bearing little resemblance to the original separate opinions of the people participating. The final outcome is often greater than the sum of the parts. Individual opinions and personalities do not prevail, and good, non-partisan, decisions are made. This process diminishes any dominance of personalities and strengthens the sense of community.
Procedure

1.
Establish the full facts; 

2.
Decide on the principles to be applied; 

3.
Discuss the matter; 

4.
Make a decision.

5.
Act on the decision 

Each of these steps may be preceded by prayer, both to invoke the help of God and to remind those consulting of what their attitude should be. If problems arise during the consultation, prayers are said to resolve the difficulties. 

“True consultation is spiritual conference in the attitude and atmosphere of love”

Once an idea is shared by an individual in the consultation process, it is regarded as belonging to the group, rather than that individual. This means that ideas can be adapted as the group considers necessary, without the originator feeling upset or belittled. The final decision rests with the group as a whole, and is ‘owned’ by all. 





Ringstone symbol








The Bahá’í Faith

1

