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	Ealing Agreed Syllabus: guidance for teachers

	
	KS3.11: History of belief in the UK (2)
	Overall aim: To look at how the landscape of belief has changed in Britain over time.


	Links to the history curriculum and a project-based approach

	Students should have learned something about Bronze Age religion and the conversion of Britain to Christianity in the key stage 1 and 2 history curricula. The development of Church, state and society in Britain will be covered in the ks3 history curriculum. In this RE unit we will be looking at how the past impacts on the present and the future, and the positive (e.g. broadening of perspectives) and negative ways (e.g. the decision to expulse the Jews in 1290) humans respond to different ideas.
This material could be delivered as a project-based unit, with the class divided into teams to look at the experience of the following groups in Britain: Jews, Muslims, Sikhs, Hindus, Humanists/atheists and/or any other suitable minority belief. They should be given time to do research into the history of a particular group (e.g. when/from where individuals belonging to a tradition such as Islam came to Britain), the experiences/diversity of that group in Britain, and ideas that members of that group have contributed. Time will also need to be allotted for preparing and giving a presentation. The teams should be encouraged to use their creativity: for instance one team might do a skit, another a poster, and yet another a “letter home” describing the differences they perceive or recounting their experiences of e.g. hostility and/or misunderstanding. If you have some gifted and talented students in the class you might assign to them the subject of the portrayal of Shylock in The Merchant of Venice, and how this reflects the perception of Jews in Medieval England. (See Shylock and History article by Jami Rogers: http://www.pbs.org/wgbh/masterpiece/merchant/ei_shylock.html) 

The point of this unit is to place the relatively recent appearance of mosques, gurdwaras etc in an historical context: that is to say that the influx of new ideas and beliefs into Britain is nothing new. It is also meant to encourage students to look at the negative consequences of religious prejudice. In a place like Ealing this material will often be delivered to students who are part of the recent influx, in which case it is a chance to emphasise that newcomers are capable of adding something of value to the culture. 
If you are not delivering the material solely via a project-based approach, the following are examples of possible lessons and activities that can supplement a shorter period (e.g. 2-3 lessons) of project work.


	A question of identity
	Students will
	understand that ideas are not fixed and that each generation has to deal with challenges to their beliefs; explore the issue of personal, familial, cultural and national identity. 

	Aim: look at ways we define ourselves in the context of history.
	SEN
	

	
	Gifted
	

	Possible activities
	Suggested resources

	Starter: On the IWB write the following questions:
1) How would you define yourself? 2) How would your parents define your family’s identity? 3) To what other identity groups do you and/or your family belong? 4) How would you define Britain in terms of its identity as a country? 5) Has Britain’s identity changed over the years? 6) How has your identity changed over the years, and can you say what sort of things have caused you to change your identity (e.g. encountering new ideas)?
Discuss these questions in pairs, and then as a class.
	

	Activity 1: On the IWB, take pupils through an interactive timeline (see link for an example).  Look at the way archaeologists use the term ‘age’: e.g. Palaeolithic, Mesolithic, Neolithic, Bronze, Iron Age, Age of Reason etc. Create your own timeline in a form that can be re-used during the course of this unit. (This is something that the class will come back to in later lessons.) Be sure to emphasise that ‘ages’ overlap. Give as an example something like the use of computers, e.g. how some people in the same family could have entered ‘the age of computers,’ while others have not. (Note: the link to the BBC website “spiritual history” has a series of relevant audio sound bites.) Put arrows on the time-line to indicate some key dates with regards to the spread of Christianity to Europe and Britain.
	Materials for creating a timeline
http://www.bbc.co.uk/history/british/launch_tl_british.shtml

	Activity 2: Cluster words around various points in the timeline that might describe the ‘identity’ of Britain in certain periods of time. Would this identity change when considered from the point of view of different segments of society? Is there a difference between a person’s public identity and their private identity? Ask class to give some examples of circumstances where this might be true, e.g. periods in history where it wasn’t safe to admit to a certain religious affiliation.  (Tell class you will come back to this in the next lesson when you look at the experience of Jews in Britain.)
	

	Activity 3: Class discussion: Is Britain a Christian country? How could it be defined as such? Look at what happened in April 2014 when Prime Minister David Cameron defined Britain as a Christian country. Look at the arguments for and against this perception (see background information). Is this a question of fact or a question of personal perception/definition? Assuming you were aware of it, how did you feel when the Prime Minister declared Britain a “Christian country”?
Present the 2011 census results, comparing them with the 2001 census results (see background information). Discuss what these results mean? Do students think that all of the people who have declared themselves as Muslim/Christian/Buddhist etc hold the same beliefs? Could some of them be ‘cultural’ identities? Discuss what this means.
	Cameron’s April 2014 speech, the secularist reply, and a discussion article can all be found at the end of the background information.

	Plenary: Ask the question: how has modern technology affected the dissemination of new ideas. Contrast this with the situation before the advent of the global communication grid and also historically, before the advent of literacy amongst most people.
	


	Minority Report
	Students will
	learn about the long history of Jews in the UK, including the edict of expulsion; consider what it is like to hold minority opinions or beliefs. 

	Aim: To consider what it means to belong to a religious minority. 
	SEN
	

	
	Gifted
	Look at the portrayal of Shylock in the Merchant of Venice.

	Possible activities
	Suggested resources

	Starter: Create a timeline of important dates/periods in the history of Jews in Britain. (See, e.g. the timeline on the British Board of Deputies website: http://www.bod.org.uk/jewish-facts-info/jews-in-britain-timeline/ and The Jewish Historical Society in Britain website: http://www.jhse.org/rsrch-chrono. Information regarding interactive workshops held at the Jewish Museum of London: http://www.jewishmuseum.org.uk/Teachers-resources-Exploring-History might also give some ideas.)
	

	Activity 1: Look at the events surrounding the massacre of Jews at York in 1190. Have a discussion about scapegoating and mob violence. What does the term ‘blood libel’ refer to (see background information)? Do the class know of other groups in Britain who have been targeted for abuse because of fear and ignorance?
	http://www.bbc.co.uk/religion/religions/judaism/history/pogromyork_1.shtml; http://www.historyofyork.org.uk/themes/norman/the-1190-massacre

	Activity 2: Discuss the economic reasons that led Edward I to expel the Jews from Britain in 1290. (See David Ross’s article, reproduced in the background information.)
	

	Activity 3: General discussion around the origins of anti-Semitism. How much of this prejudice is down to actual religious belief? Compare the resentment that the wealthy classes felt towards the Jewish money-lenders to whom they owed money to the resentment that some modern Britons display towards ‘immigrants’ who have ‘stolen our jobs’ (show class controversial 2014 UKIP poster).
	2014 UKIP poster: http://blogs.telegraph.co.uk/finance/files/2014/04/Ukip-poster-26-million-pe-009.jpg 

	Activity 4: Ask class if any of their parents or grandparents were forced out of Uganda in 1972 by Idi Amin? What does the class know about this? Note that the Ugandan government at the time claimed that Asians were hoarding wealth and goods to the detriment of indigenous Ugandans and ‘sabotaging’ the Ugandan economy. 
	

	Activity 5: Ask class if anyone feels comfortable talking about incidents of prejudice that they themselves have experienced or witnessed. When a terrorist group like Islamic State commits an act of violence, do Muslim students in the class worry about reprisals? Have an open discussion around the factors that create an “us vs them” mentality. Can education—for example, study of other religions/cultures in RE—combat this? Play video of President Obama saying that the US is not at war with Islam (see links). 
	http://www.bbc.co.uk/news/world-us-canada-31523213
http://edition.cnn.com/2015/02/18/politics/obama-speech-extremism-terror-summit/ 

	Plenary:  To end on a slightly more positive note, discuss the rescue efforts known as the “Kindertransport” which brought thousands of refugee Jewish children to Great Britain from Nazi Germany between 1938 and 1940.
	 See background information.


	The threat of new ideas
	Students will
	consider some historical examples of the way new ideas are often perceived as a threat; explore their own reactions to challenges to their way of thinking. 

	Aim: to look at some historical reactions to the introduction of new ideas.
	SEN
	

	
	Gifted
	

	Possible activities
	Suggested resources

	Starter: Write the saying “I can’t get my head round that!” on the IWB. Ask class to think of one idea to which that was their immediate reaction. Did they eventually change their mind? Discuss examples.
	

	Activity 1: Show class a painting of Galileo facing the Roman inquisition. Point out that not only did Galileo face opposition from the Church, he also collided with the scientific establishment of his time. Explain that the generally accepted cosmology of the time was that all heavenly bodies revolved round the earth; that everything on Earth and the moon (the sub-lunary sphere) was considered to be changeable and mortal, whereas everything beyond this sphere was considered to be immutable and immortal. Galileo threatened this idea when he wrote about the sunspots he observed through his telescope. 
	

	Activity 2: Why are new ideas so threatening? In the case of Galileo, his scientific observations contradicted prevailing Church doctrine, which in effect could have undermined the authority of the Church. Ask class how easy they find it to change. If any members of the class are immigrants, ask them how hard or easy getting used to new ways of doing things has been for them. 
	

	Activity 3: In 2014 the government made teaching evolution in year six mandatory. A few years before that, the teaching of creationism as science was banned in Academies and Free Schools. Who is the British scientist who is most associated with the theory of evolution? If time allows, show YT clip of Huxley vs Wilberforce debate (see background information).
	Huxley vs Wilberforce: https://www.youtube.com/watch?v=cXq8LZ3b2YQ

	Activity 4: In the 21st century one well-known clash of ideas might be between evolution and creationism. However in the 19th century the publication of On the Origin of Species created less of a stir than the publication of a collection of essays by theologians called “Essays and Reviews.” These essays introduced certain ideas about the nature of the Bible (for example that it was historically inaccurate, and that it should be subject to the same critical examination as other texts) that many Christians— theologians and lay people alike— rejected.
	

	Plenary: Class to discuss what modern ideas might be having the same kind of impact today. Why is it so hard for people to “get their head round” new ideas?
	


	Re-use of sacred places
	Students will
	understand that the re-use of sacred sites and buildings is one demonstration of the “layers” of history; consider their own emotional reaction to this phenomena.

	Aim: to consider the phenomena of the re-use of sacred sites.
	SEN
	

	
	Gifted
	

	Possible activities
	Suggested resources

	Starter: Ask students if any of them have ever been to Bath and visited the Roman Baths. Point out that the Romans established a temple precinct on the site of a spring dedicated to the Celtic goddess Sulis, which the Romans knew from inscriptions found there. Look at images of Hagia Sophia in Turkey, which for centuries was an Orthodox Cathedral, then a Mosque, and now is a museum. Consider that one reason for the re-use of sacred places is that this is a way to preserve some truly beautiful buildings and sites. What are some others?
	

	Activity 1: If your family had been going to a certain place of worship for several generations, how might they feel if it was adapted for use by another religion? In Britain today, some places of worship share space with other religions or organisations: for example the Alternatives programme based at St James Church, Piccadilly, which showcases talks and workshops on a wide variety of ‘alternative’ beliefs and practices. St Anselm’s Catholic Church in Southall holds Mass in the Tamil, Konkani and Malayam languages. In addition they ‘dress’ statues of the Virgin and Child in the manner of devotion paid to Hindu deities (see background information).
	

	Activity 2: Look at the history of the Brick Lane Mosque, which started out at a Protestant Chapel in 1743, became a synagogue in 1897, and in 1976 became a mosque (see background information). These changes mirrored changes in the area’s demographics, but how might some of the older residents reacted to these changes in use?
	

	Activity 3: Show some images of St Stephen’s Church, West Ealing, which has been turned into flats. Note that the Church of England describes ‘closed churches’ as those no longer required for public worship and formally closed under the Pastoral Measure of 1983. This church legislation was designed to find alternative uses for these churches in order to avoid their demolition and preserve this national heritage. In the last 75 years ~100 Methodist Chapels have been closed in the UK. Many of these were constructed in the 19th century; as these are smaller than CofE churches they are more suitable to conversion to single homes.  What might it be like to live in such a converted building?
	

	Plenary: Have an open discussion about the re-use of a sacred place.
	

	Key words
	 Identity, diversity, prejudice, anti-Semitism

	Points to note
	As an incredibly diverse borough, with many layers of history, students will have first-hand experience of some of the issues discussed.

	Sample assessment activity

	Ask students to write a few paragraphs on the Jewish experience in Britain and how this relates to the experience of minorities today. 

If you make your assessments based on level of thinking skills, they are working at the following levels if they can (for example):

1) Make a simple statement about what life as a Jew/minority in Britain might be like.

2) Recall two historical events affecting Jews in Britain.

3) Describe an incident where they (i.e. the student) experienced prejudice.

4) Explain how their personal experience relates to the experience of the Jews and/or other minority.

5) Compare experiences of present day minority groups to the experience of Jews living in medieval Britain.
6) Evaluate reasons for the historical persecution of Jews in Britain.

7) Reflect on how modern media has affected the experience of—and dissemination of—prejudice.



	Background information

	Comparison of census results: 2001-2011
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Question on 2011 census form, which asks “What is your religion?” (In Scotland, question 13 asked: “What religion, religious denomination or body do you belong to?”)

The religious question in the census was first introduced in 2001, as a voluntary option. In some other countries such as France, state questions about race, ethnicity or religion are not permitted. But in the UK, the vast majority of people answered it despite not having to, although the reappearance of the same question in the [2011] census has prompted complaints.

Information from: Census: How religious is the UK, BBC News website, 21 February 2011
	
Against the current census question:
1) It could be considered a leading question. Stephen Shakespeare of YouGov: “It fairly allows you to answer it because you can say ‘no religion’ but if you wanted to make it as neutral as possible, you might ask ‘Which of these would you describe yourself as?’ “It does have a slight assumption, although not a strong one, but these wordings do make a difference.”

The British Humanist Association (BHA) believes they are leading questions that actively encourage people to tick a religious answer, thereby inflating the numbers, especially among Christians because many people hold a weak affiliation. “If you were baptised but had not been to church since then, you might be inclined to say you were still Christian,” said Naomi Phillips, the head of public affairs at the BHA. She said the actual number of secular people is probably double the number the census recorded.

2) It might be used to justify maintaining faith schools and used by local authorities to make their planning decisions to allocate resources to public services. Naomi Phillips BHA): “It means more budgets go to Christian groups and the needs of non-religious groups are not taken into account.” “It’s very difficult to measure. There are so many different things to measure - by belief, practice, whether you believe in God, whether you attend places of worship, whether you pray.” 

“The census question pre-supposes you have a religion,” she says, “and a two-part question like they have in Northern Ireland would be fairer, which differentiates between your faith at birth and your faith now.”
For the current census question
The Office for National Statistics (ONS), which collects the data, says the question is one of a number that allows people to fully express their identity in the way they consider most appropriate. “The religion question measures the number of people who self-identify an affiliation with a religion, irrespective of the extent of their religious belief or practice. It also has a practical purpose, as the results are used to improve understanding of communities, and to provide public services, monitor discrimination and develop policy to best cater for people’s religious backgrounds.”
Nick Barratt, historian and broadcaster: “It’s a question that is worded in the most sensitive way possible, especially with the subtle change of emphasis introduced in the new census—respondents are now faced with ‘no religion’ as the top option to tick, rather than ‘none’. 
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The crucifixion of William of Norwich 
Rood screen, Holy Trinity Church, Loddon, Norfolk
wikipedia
Historically, blood libel is the accusation that Jews kidnapped and murdered the children of Christians to use their blood as part of their religious rituals during Jewish holidays. These claims—alongside those of well poisoning and communion host desecration—have been a major theme in European persecution of Jews.


	In 1144 Jews living in Norwich were accused of ritual murder after a boy was found dead with stab wounds in the woods. The boy—named William—was an apprentice tanner who regularly visited Jews as part of his trade. The local community of Norwich attributed the boy’s death to the Jews, though the authorities would not convict them for lack of proof, and his murder remained unsolved. William was shortly thereafter acclaimed as a saint. His story was told in The Life and Miracles of William of Norwich by Thomas of Monmouth, a monk in the Norwich Benedictine monastery.

Thomas claimed that every year there was an international council of Jews at which they choose the country in which a child would be killed during Easter; according to Thomas this was because of a Jewish prophecy that stated that the killing of a Christian child each year will ensure that the Jews would be restored to the Holy Land. He further alleged that in 1144 England was chosen and the leaders of the Jewish community delegated the Jews of Norwich to perform the killing. This legend was turned into a cult, with William acquiring the status of martyr.

Similar accusations of blood libel followed in Gloucester (1168), Bury St Edmunds (1181) and Bristol (1183). In 1189, the Jewish deputation attending the coronation of Richard the Lionheart was attacked by the crowd. On 16 March 1190, 150 Jews were attacked in York and then massacred when they took refuge in the royal castle, with some committing suicide rather than being taken by the mob. 

In 1255 an eight-year-old boy named Hugh disappeared in Lincoln. His body was discovered in a pit or well belonging to a Jewish man named Copin (alt Koppin). When a judge promised that his life would be spared, Copin is said to have confessed that the boy had been crucified by Jews. However King Henry III reneged on the promise and had Copin executed and 91 local Jews seized and sent up to London, where 18 of them were executed. The rest were pardoned at the intercession of the Franciscans.

A few decades later in 1290 Jews were expelled from all of England and only allowed to return in 1655.

Extracted from Wikipedia
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The massacre of York

Commemorative tablet, York Castle

img.jspace.com

	In 1190, a collection of Jewish immigrants who arrived in Britain with the Normans had set up a thriving business as moneylenders near York Castle.

As a general rule the profession of moneylending was outlawed. However it was tolerated by the monarchy, especially since archaic laws meant the throne inherited a Jew’s worldly goods at the time of their death.
In 1189, King Richard I announced he would be joining the Crusades, a move the community at large assumed meant that he would support growing anti-Jewish sentiment. Rumours that the king had sanctioned attacks against Jews spread. In 1190 a York resident named Richard de Malebisse, who was deeply indebted to a local Jewish merchant, used an accidental house fire as fuel to rally opposition, and in March of that year, a mob attacked the house of a Jewish family. The Jewish leader in town gathered the Jews together and led them to safety inside the keep of York Castle, a fortress known as Clifford’s Tower.

The group stayed in the keep for days surrounded by an angry mob. On the evening of March 16, with no food or supplies, and no let up from the mob, the imprisoned Jews believed their situation hopeless. Rather than hand themselves over to the impassioned crowd, which would have meant certain death, the majority of those inside the tower decided to take their own lives.

An estimated 150 died that night. Some of the Jewish residents did indeed surrender, promising to convert, but they were murdered on the spot.

	The Edict of Expulsion, 1290

The Edict of Expulsion was an act of Edward I which expelled all Jews from the kingdom of England. To understand why Edward acted in this way, you have to go back in history. Biblical exhortations against the lending of money led to an attitude among the inhabitants of Christian Europe that the lending of money at interest was at best, un-Christian, and at worst, sinful and evil. The Jewish religion attached no such stigma to lending money, and as a result many Jews offered that service to Christians. 


In the years following the Conquest of 1066 the Jews were an important part of Norman English society. The nobility of England were constantly in need of money, and as a result, they borrowed heavily from Jewish moneylenders. William the Conqueror recognized the importance of the Jewish moneylenders to Norman society, and offered them special protection under law. Jews were declared to be direct subjects of the king, not subjects of their local feudal lord. 

Because of this special status, however, English kings saw the Jewish moneylenders as a convenient source of funds. The king could levy taxes against Jews without needing the prior approval of Parliament. So when a king needed money—as they often did—he could simply levy a special tax on the Jews. This system would work as long as the Jews were allowed to accumulate money, but that was about to change. 

Throughout the period following the Norman invasion the medieval world underwent a gradual shift towards religious heterodoxy (emphasis on a single belief system), epitomized by the Fourth Lateran Council of 1215. The Lateran, among other measures, required Jews and Muslims to wear special dress so that they could easily be distinguished from Christians. England enforced this proclamation by requiring Jews to wear a special badge.
Church proclamations like those of the Fourth Lateran Council really gave official approval to attitudes that were already prevalent in medieval society. The large landowners resented their indebtedness to the moneylenders. Attitudes of religious persecution became more and more evident. Even before the Lateran Council, outbreaks of mob violence aimed at Jews were not uncommon in England: for example, in 1190 a mob killed hundreds of Jews in York. 

At the same time as attitudes of intolerance were becoming more common—and more acceptable to both the Church and the state—the emergence of the Italian system of merchant banking made the Jewish moneylenders less vital to the nobility. Measures of punitive taxation against the Jews became more common, with the result that there were fewer Jewish moneylenders with ready cash to lend. In 1285 the Statute of Jewry banned all usury, even by Jews, and gave Jews 15 years to end their practice. Unfortunately, given prevailing altitudes towards Jews in trade, few avenues of livelihood were open to those affected by the Statute.
These matters came to a head in 1287 when Edward I peremptorily seized all Jewish property and transferred all debts to his name. In other words, everyone who had previously owed money to a Jewish moneylender now owed it directly to Edward himself. 

On 18 July, 1290, Edward I issued what came to be called the Edict of Expulsion. The same day that the Edict was proclaimed writs were sent to the sheriffs of most counties advising that all Jews in their counties had until 1 November to leave the realm. Any Jews remaining after this date were liable to be seized and executed. To rub salt into the wound a special tax on the Jews was agreed in Parliament. How many people were affected by the Edict of Expulsion? Records are inexact for this period, but it seems likely that about 3000 Jews were forced to leave England. 

Edward’s Edict to banish the Jews was followed by that of his fellow Christian monarch in France, Philip le Bel, sixteen years later. It was not until 1656 that Jews were allowed back into England. In the intervening period Jews were required to obtain a special license to visit the realm, though it seems very likely that some Jews resettled in England while keeping their religion secret.

David Ross, http://www.britainexpress.com/History/medieval/expulson-jews.htm

	Kindertransport, 1938–1940 
Kindertransport (Children’s Transport) was the informal name of a series of rescue efforts which brought thousands of refugee Jewish children to Great Britain from Nazi Germany between 1938 and 1940. 

Following the violent pogrom staged by the Nazi authorities upon Jews in Germany known as Kristallnacht (Night of Broken Glass) of 9–10 November 1938, the British government eased immigration restrictions for certain categories of Jewish refugees. Spurred by British public opinion and the persistent efforts of refuge aid committees, most notably the British Committee for the Jews of Germany and the Movement for the Care of Children from Germany, British authorities agreed to permit an unspecified number of children under the age of 17 to enter Great Britain from Germany and German-annexed territories (namely, Austria and the Czech lands). 

Private citizens or organizations had to guarantee to pay for each child’s care, education, and eventual emigration from Britain. In return for this guarantee, the British government agreed to allow unaccompanied refugee children to enter the country on temporary travel visas. It was understood at the time that when the “crisis was over,” the children would return to their families. Parents or guardians could not accompany the children. The few infants included in the program were tended by other children on their transport. 

The first Kindertransport arrived in Harwich, Great Britain, on December 2, 1938, bringing some 200 children from a Jewish orphanage in Berlin which had been destroyed in the Kristallnacht pogrom. Like this convoy, most transports left by train from Berlin, Vienna, Prague, and other major cities in Central Europe. Children from smaller towns and villages traveled from their homes to these collection points in order to join the transports. Jewish organizations inside the Greater German Reich—specifically the Reich Representation of Jews in Germany, headquartered in Berlin (and after early 1939, its successor organization the Reich Association of Jews in Germany), as well as the Jewish Community Organization (Kultusgemeinde) in Vienna—planned the transports. 

These associations generally favored children whose emigration was urgent because their parents were in concentration camps or were no longer able to support them. They also gave priority to homeless children and orphans. Children chosen for a Kindertransport convoy traveled by train to ports in Belgium and the Netherlands, from where they sailed to Harwich. (At least one of the early transports left from the port of Hamburg in Germany, while some children from Czechoslovakia were flown by plane directly to Britain). The last transport from Germany left on September 1, 1939, just as World War II began, while the last transport from the Netherlands left for Britain on May 14, 1940, the day on which the Dutch army surrendered to German forces. In all, the rescue operation brought about 9,000–10,000 children, some 7,500 of them Jewish, from Germany, Austria, Czechoslovakia, and Poland to Great Britain. 

After the children’s transports arrived in Harwich, those children with sponsors went to London to meet their foster families. Those children without sponsors were housed in a summer camp in Dovercourt Bay and in other facilities until individual families agreed to care for them or until hostels could be organized to care for larger groups of children. Many organizations and individuals participated in the rescue operation. Inside Britain, the Movement for the Care of Children from Germany coordinated many of the rescue efforts. Jews, Quakers, and Christians of many denominations worked together to bring refugee children to Britain. About half of the children lived with foster families. The others stayed in hostels, schools, or on farms throughout Great Britain. 

In 1940, British authorities interned as enemy aliens about 1,000 children from the children’s transport program on the Isle of Man and in other internment camps in Canada and Australia. Despite their classification as enemy aliens, some of the boys from the children’s transport program later joined the British army and fought in the war against Germany. After the war, many children from the children’s transport program became citizens of Great Britain, or emigrated to Israel, the United States, Canada, and Australia. Most of these children would never again see their parents, who were murdered during the Holocaust.  (From the United States Holocaust Museum encyclopedia: http://www.ushmm.org/wlc/en/article.php?ModuleId=10005260)

	



Galileo facing the Roman Inquisition
Christiano Banti, 1857

wikipedia
	Galileo Galilei (15 February 1564– 8 January 1642), was an Italian physicist, mathematician, engineer, astronomer, and philosopher who played a major role in the scientific revolution during the Renaissance. Galileo has been called the “father of modern observational astronomy,” the “father of modern physics,” the “father of science,” and “the father of modern science.” His contributions to observational astronomy include the telescopic confirmation of the phases of Venus, the discovery of the four largest satellites of Jupiter (named the Galilean moons in his honour), and the observation and analysis of sunspots. Galileo also worked in applied science and technology, inventing an improved military compass and other instruments.

Galileo’s championing of a sun-centred view of the solar system was controversial within his lifetime, a time when most subscribed to the view that the Earth was centre of the universe. He met with opposition from astronomers, and from the Church. In 1615 the Roman Inquisition concluded that heliocentrism was false and contrary to scripture.  He was tried by the Holy Office, found “vehemently suspect of heresy,” was forced to recant, and spent the last nine years of his life under house arrest. It was while Galileo was under house arrest that he wrote one of his finest works, Two New Sciences, in which he summarised the work he had done some forty years earlier, on the two sciences now called kinematics and strength of materials.
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	Natural history at the time of Charles Darwin was dominated by clerical naturalists who saw their science as revealing God’s plan and whose income came from the established Church of England. 
In the 1850s Darwin met Thomas Huxley, an ambitious naturalist who had joined a group looking to make science a profession, freed from the clerics.

This was also a time of intense conflict over religious morality in England, where evangelicalism led to increasing professionalism. Before that time clerics had been expected to act as country gentlemen with wide interests, but by the mid-19th century the role became more focussed on expanded religious duties. A new orthodoxy proclaimed the virtues of truth but also inculcated beliefs that the Bible should be read literally and that religious doubt was in itself sinful so should not be discussed. German higher criticism questioned the Bible as a historical document in contrast to the evangelical creed that every word was divinely inspired. Dissident clergymen even began questioning accepted premises of Christian morality. 
(Wikipedia, Photograph of Darwin by Baraud, 1881.)
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	Hagia Sophia (from the Greek, “Holy Wisdom”) is a a museum (Ayasofya Müzesi) in Istanbul. From the date of its construction in 537 until 1453, it served as an Eastern Orthodox cathedral and seat of the Patriarchate of Constantinople, except between 1204 and 1261, when it was converted to a Roman Catholic cathedral under the Latin Empire. The building was a mosque from 29 May 1453 until 1931. It was then secularized and opened as a museum on 1 February 1935.

Image: www.sacred-destinations.com 
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Shree Swaminarayan Mandir, Deane Road

Hindu temple and arts and cultural centre occupying the former Unity Church (Unitarian) on Deane Road in Bolton.

www.geograph.org.uk
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Wat Phra Dhammakaya, London
Derelict hospital chapel in Knaphill, Woking converted into a Thai Buddhist temple in 2005. The original Anglican building and structure has been preserved including stone arches, pillars and beamed roof arches.
www.theknaphillian.com
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Mosque and Islamic Centre, Cricklewood

Converted church built by Walter Wallis in 1901 and purchased in 1974 by leaders of the local Muslim community. The structure remained almost identical until 2004 when small green domes (a ball shaped structural element) were placed.
wikimedia

	Brick Lane Mosque
Spitalfields is a small neighbourhood in East London with a rich history, which includes waves of immigration stretching back to the sixteenth century. Neuve Eglise (‘New Church’) was a chapel built in 1743 to serve the French Protestant (Huguenot) community. Fleeing persecution, the Huguenots had arrived in London in the late 1600s and had established Spitalfields as the centre of Britain’s silk-weaving industry. 
[image: image11.jpg]



Sundial on south pediment
(Umbra Sumus, ‘We are but shadows’)
www.mikegtn.net

	[image: image12.jpg]



Spitalfields Great Synagogue

John Allin

spitalfieldslife.com
In 1897, the former chapel was converted by an orthodox Jewish group from Lithuania known as the Mahzikei Hadas (‘Strengtheners of the Faith’) to become the Spitalfields Great Synagogue. The galleries were rebuilt to fit the new form of worship, and the attic storey modified to accommodate a Torah school.

The synagogue remained in operation until the 1960s, by which time Jewish East Enders were moving to suburbs in the north of London.
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Brick Lane Mosque

www.m-tec.uk.com
Subsequent settlement in the area was mainly by Muslim immigrants from eastern India and Bangladesh. In 1976, the building reopened as the London Jamme Masjid (‘Great Mosque’), and ten years later, the interior was remodelled as a two-storey prayer hall.

The building’s convoluted ethnic and sectarian history makes it a hotly contested site. The installation in late 2009 of a 29 metre ‘minaret-like sculpture’ by DGA Architects was only the latest in 250 years of controversial alterations.
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The Church of St Stephen’s Ealing has existed since 1867. 
www.homesandproperty.co.uk

	Over the years the church building was extended, and in 1891 a spire nearly fifty metres tall was added which today still dominates the North Ealing skyline.
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Unfortunately the church building suffered from subsidence and by 1979 it had to be closed. The congregation met for services elsewhere, and in 1985, the building was sold to a developer for conversion into apartments.  A new church centre was built on the site of the old Church Hall, and was dedicated in 1987. 
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A sacred space secularised
Flat in renovated St Stephen’s

www.zoopla.co.uk

	St Anselm’s Catholic Church, named after a former Archbishop of Canterbury, is of modern architectural design and was completed in 1968. Southall’s connection with Canterbury dates back to 830 AD when a local priest willed his lands to his relative, Wulfred, the Archbishop of Canterbury.
[image: image1.jpg]


Saint Anselm’s serves a multicultural population. Parishioners are from more than 60 different ethnic backgrounds—the largest cultural groups represented being from Kerala, Ireland, the Caribbean, Sri Lanka and Pakistan—and there is a growing number of families of mixed racial, cultural and faith backgrounds. At regular intervals, the Asian Christian Association meets for the celebration of Holy Mass in Urdu, and every year a retreat is preached in Malayalam. The Church has two side chapels. On the left is the Blessed Sacrament Chapel, where a flickering light indicates that the bread previously consecrated is being kept in a special cupboard (tabernacle). The stained-glass window in this chapel depicts a cup (chalice) surmounted by a round piece of bread (host) with the inscription IHS, which is a monogram for Jesus. On the right is the Lady Chapel, with an attractive stained-glass window depicting Mary holding her son Jesus. There are also statues of Mary and Joseph, her husband, and a lamp stand. Devotees light a lamp to show their gratitude to God for favours received or to ask for a favour. Following the Indian custom, statues are occasionally dressed in rich cloth and decorated with garlands by parishioners.


Prime Minister David Cameron’s statement to the Church times

14 April 2014 (posted on their website 16 April 2014)
“My faith in the Church of England”
Fellow Christians: David Cameron with church leaders and campaigners at last week's Downing Street reception

Credit: crown copyright
LAST week I held my fourth annual Easter reception in Downing Street. Not for the first time, my comments about my faith and the importance of Christianity in our country were widely reported.

Some people feel that in this ever more secular age we shouldn’t talk about these things. I completely disagree. I believe we should be more confident about our status as a Christian country, more ambitious about expanding the role of faith-based organisations, and, frankly, more evangelical about a faith that compels us to get out there and make a difference to people’s lives.
First, being more confident about our status as a Christian country does not somehow involve doing down other faiths or passing judgement on those with no faith at all. Many people tell me it is easier to be Jewish or Muslim in Britain than in a secular country precisely because the tolerance that Christianity demands of our society provides greater space for other religious faiths, too.
Crucially, the Christian values of responsibility, hard work, charity, compassion, humility, and love are shared by people of every faith and none - and we should be confident in standing up to defend them.
People who, instead, advocate some sort of secular neutrality fail to grasp the consequences of that neutrality, or the role that faith can play in helping people to have a moral code. Of course, faith is neither necessary nor sufficient for morality.
Many atheists and agnostics live by a moral code - and there are Christians who don’t. But for people who do have a faith, that faith can be a guide or a helpful prod in the right direction - and, whether inspired by faith or not, that direction or moral code matters.
SECOND, as Christians we know how powerful faith can be in the toughest of times. I have known this in my own life. From giving great counsel to being the driving force behind some of the most inspiring social-action projects in our country, our faith-based organisations play a fundamental role in our society. So, in being confident about our Christianity, we should also be ambitious in supporting faith-based organisations to do even more.
That is why we are not just investing £20 million in repairing our great cathedrals, but also giving £8 million to the Near Neighbours programme, which brings faith communities together in supporting local projects. I welcome the efforts of all those who help to feed, clothe, and house the poorest in our society. For generations, much of this work has been done by Christians, and I am proud to support the continuation of this great philanthropic heritage in our society today.

THIRD, greater confidence in our Christianity can also inspire a stronger belief that we can get out there and actually change people’s lives, and improve both the spiritual, physical, and moral state of our country, and even the world.
I am a member of the Church of England, and, I suspect, a rather classic one: not that regular in attendance, and a bit vague on some of the more difficult parts of the faith.
But that doesn’t mean the Church of England doesn’t matter to me or people like me: it really does. I like its openness, I deeply respect its national role, and I appreciate its liturgy, and the architecture and cultural heritage of its churches. My parents spent countless hours helping to support and maintain the village church that I grew up next to, and my Oxfordshire constituency has churches - including some medieval masterpieces - that take your breath away with their beauty, simplicity, and serenity. They are a vital part of Britain’s living history.

I have felt at first hand the healing power of the Church’s pastoral care, and my children benefit from the work of a superb team in an excellent Church of England school.

Some fault the Church of England for perceived woolliness when it comes to belief. I am not one for doctrinal purity, and I don’t believe it is essential for evangelism about the Church’s role in our society or its importance. It is important - and, as I have said, I would like it to do more, not less, in terms of action to improve our society and the education of our children.

THE fact that, at a time of great economic difficulty, the UK has met the 0.7 per-cent target of Gross National Income on aid should be a source of national pride. Other countries have dropped that target, or failed to meet it. But every few seconds a child is being vaccinated against a disease because of the decision we have made in this country to keep our promises to the poorest people in the world.

The same is true of our Bill to outlaw the despicable practice of modern slavery. It is happening because we are actively working to bring all the legislation together, to toughen the penalties, and drive out this scourge that is still all too present in our world.

Some issues such as welfare are more controversial. I sometimes feel not enough is made of our efforts to tackle poverty. Of course, we have been through some tough economic times in turning our country around over the past few years. But it is through the dignity of work, the reforms to welfare that make work pay, and our efforts to deliver the best schools and skills for young people, that our long-term economic plan can best help people to a more secure future. And that is why today there are 1.6 million new private-sector jobs, unemployment is at its lowest level in half a decade, and there are more than 500,000 fewer people on out-of-work benefits.

So, I hope that, even when people disagree with specific policies, they can share in the belief of trying to lift people up rather than count people out. I welcome the debate with church leaders and faith communities about some of these issues, because in the end I think we all believe in many of the same principles. Whether it is the support people want to give their families, or the determination not to write anyone off, I believe these values and ideals are really important to all of us.

As politicians, I hope we can draw on these values to infuse politics with a greater sense of evangelism about some of the things we are trying to change. We see our churches as vital partners. If we pull together, we can change the world and make it a better place. That to me is what a lot of the Christian message is about - and it is a confidence in our Christianity that we can all reflect on this Easter.

The secularist response (Letter published in the Telegraph, 20 April 2014 and signed by 55 public figures)
SIR – We respect the Prime Minister’s right to his religious beliefs and the fact that they necessarily affect his own life as a politician. However, we object to his characterisation of Britain as a “Christian country” and the negative consequences for politics and society that this engenders. 

Apart from in the narrow constitutional sense that we continue to have an established Church, Britain is not a “Christian country”. Repeated surveys, polls and studies show that most of us as individuals are not Christian in our beliefs or our religious identities. 
At a social level, Britain has been shaped for the better by many pre-Christian, non-Christian, and post-Christian forces. We are a plural society with citizens with a range of perspectives, and we are a largely non-religious society. 
Constantly to claim otherwise fosters alienation and division in our society. Although it is right to recognise the contribution made by many Christians to social action, it is wrong to try to exceptionalise their contribution when it is equalled by British people of different beliefs. This needlessly fuels enervating sectarian debates that are by and large absent from the lives of most British people, who do not want religions or religious identities to be actively prioritised by their elected government.
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Eight arguments about whether the UK is a Christian country

By Jon Kelly BBC News Magazine 
David Cameron’s remarks that the UK is a “Christian country” were criticised by a group of public figures. What are the arguments for and against the prime minister’s claim?

Writing for the Church Times, the prime minister said British people should “be more confident about our status as a Christian country”.
In response, 50 prominent individuals including authors, broadcasters, comedians and scientists added their names to a letter to the Daily Telegraph which argued the UK was a largely “non-religious society”. Two senior Conservative ministers have backed the prime minister, arguing that those who deny the UK is a Christian country are “deluding themselves”. 
So what are the main arguments?

For: The census 

In the 2011 census 59% of residents of England and Wales described themselves as Christian when asked “What is your religion?” This was down from 72% in 2001. In Scotland, the figure was 54%, down from 65%. In Northern Ireland 83% said they belonged to a Christian denomination.

Although the total number of Britons who described themselves as Christian had fallen by more than four million since 2001, the fact it constitutes a majority is “really, really significant”, says Christina Rees, a member of the general synod, the highest governing body of the Church of England.

“That’s a strong number and the census is one of the more reliable ways of getting information in this country,” Rees adds. “You could be picky and say they don’t all go to church but they have chosen to identify as Christian.”
Against: Church attendance 

Secularists say it’s entirely reasonable to be picky on this subject. According to the Church of England’s own figures, 800,000 people would have attended a service on a typical Sunday in 2012. This is approximately half the number that attended in 1968. 

Andrew Copson, chief executive of the British Humanist Association, says the census question is “flawed” because it assumes the respondent has a religion in the first place. The 2013 British Social Attitudes Survey reported that 48% of respondents claimed they did not belong to a religion. The proportion of people who described themselves as belonging to the Church of England was just 20%, down from 40% in 1983.

“‘Any politician or government that tried to make Christianity and Christian beliefs the foundation of British values or social morality would be building on seriously unstable foundations,” says Copson.

For: Established church 

England has an established Church. Its bishops sit in the House of Lords. The Queen is both head of state and also supreme governor of the Church of England. One of the monarch’s titles is Defender of the Faith. 

Because of this, Work and Pensions Secretary Iain Duncan Smith has told the Daily Telegraph that claims the UK was not a Christian country ignored “both historical and constitutional reality”. The legal system was founded on “the Christian principles of justice and fairness”, says Rees.
Harry Cole - a “lapsed agnostic” who is open to disestablishing the church - writes in the Spectator that it is impossible to deny the UK is a Christian country without attempting to “rewrite history and ignore our heritage”.

Against: Waning influence 

The laws relating to abortion, same-sex marriage, the teaching of homosexuality, adoption and other issues have changed in spite of vocal opposition from religious groups. For secularists, this is evidence that the Church’s prestige and importance is no longer what it once was. 

In a 2006 Ipsos MORI poll, “religious groups and leaders” topped the list of domestic groups that people said had too much influence over ministers. A 2013 Lancaster University study of British Catholics suggested they were wildly at odds with their spiritual leaders on matters of personal morality. According to the survey, only 9% would feel guilty using contraception and just 19% would support a ban on abortion. More favoured allowing same-sex marriage than were opposed.

“The law that Christianity imposed on us is gradually being eroded and reformed,” says Terry Sanderson, president of the National Secular Society (NSS). “It’s true that Christianity informed our laws but they are rapidly changing because we are being secularised.”
For: Cultural Christianity 

Even Richard Dawkins, figurehead for many atheists, has described himself as a “cultural Christian” who liked “singing carols along with everybody else”. While Dawkins himself rejects the teaching of the church, Rees says the widespread attachment to the Christian rituals, symbolism and institutions is further evidence that people still regard the church as occupying a central role in civic life.

“The most significant events in people’s lives - getting married, having your babies baptised, saying goodbye to a loved one - these tend to happen in a church,” says Rees. 

Attorney General Dominic Grieve, a patron of the Conservative Christian Fellowship, said that atheism had not made “much progress” in the UK. “Many of the underlying ethics of society are Christian-based and the result of 1,500 years of Christian input into our national life,” he said. In 2011 there were 51,880 weddings, 139,751 baptisms and 162,526 funerals conducted by Church of England clergy. Some 68% of 2010’s marriages were civil ceremonies according to ONS. There were 729,674 live births and around 500,000 deaths registered in England and Wales in 2012.

The prominent role of the church in the country’s education system may have much to do with this. In 2011, about one third of England’s 20,000 state-funded schools were faith schools, of which 68% were affiliated to the Church of England schools and 30% were Roman Catholic. 

Against: Non-Christian influences 

In their letter to the Daily Telegraph, pro-secularist public figures argued that “Britain has been shaped for the better by many pre-Christian, non-Christian, and post-Christian forces”. 

While praising the contributions of Christians to public life they said it was wrong to “exceptionalise” them over and above those of different faiths and of none.

Britons who are agnostic, atheist, Hindu, Jewish, Muslim, Sikh and who share other non-Christian belief system have all made a positive contribution to British culture, Sanderson says.

For: The calendar 
A glance at the way national holidays are structured - not to mention the working week - demonstrates the continued influence of Christianity, says Rees.

“The major holidays around Christmas and Easter are there for the Christian festivals and events,” she says. Despite occasional warnings about a “war on Christmas”, both festivals are widely celebrated by Christians and non-Christians alike.

Although Sunday trading laws have been relaxed, “there’s still an awareness of trying to keep one day that’s for something more than earning money and the daily grind”.

Against: Rise of other religions and the non-religious 

The 2011 census suggested there were 14.1 million people of no religion compared with 7.7 million a decade previously. This represented a rise from 15% to 25% of the population. It also showed an increase in the number of Muslims, with the proportion of the population in 2011 standing at 4.8%, or 2.7 million, up 2% or 1.5 million in 2001.

The Buddhist, Hindu, Jewish and Sikh faiths all registered increases. There were 817,000 Hindus in 2011, a rise of 264,000 since 2001. The Jewish faith also rose by 3,000 over the last decade from 260,000 to 263,000.

When the census was released, Nick Spencer, research director at think-tank Theos, said the UK had “a plural religious landscape”. Groups like the NSS say it is unfair to give one faith group advantages in this context.
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